The Ten Commandments

No. 1 The Christian and the Moral Law

The relationship of the Christian to the moral law is a question that has vexed many
believers since the beginning of the gospel era. Two extreme approaches:

= Libertinism — the law plays absolutely no role in the Christian’s life;

= Legalism — the law plays a key role in maintaining the Christian’s relationship
with God.

This issue has presented itself in our sermon series on Galatians. The purpose of
this study series is to consider what role the moral law plays in the life of the
Christian, and to look at the significance of the Ten Commandments.

1. The law, Adam and the Fall

The will of God defines our duty — God has revealed his will — therefore, we are duty
bound to obey, and without excuse (“we did not know!”) if we disobey.

That’s how it has been since the beginning. God made his will known to Adam: (a)
his responsibility to exercise dominion (Gen. 1:28); (b) the prohibition on the tree of
knowledge (Gen. 2:16-17); and (c) writing his law on his heart (Rom. 2:15).

The Fall did not annul the moral law. Convicts behind bars are bound by the law of
the land no less than law-abiding citizens. “God’s norm for good behaviour was not
annulled by sin any more than normative statements about good health are annulled
by sickness” (Chad Van Dixhoorn, Confessing the Faith, p. 241).

2. One, ten, two and three
(@) The moral law is ONE, i.e. it is universal

The moral law binds all people everywhere irrespective of ethnicity, age, class,
education or historical era (Rom. 2:14-15).

However, such is the damage done by sin, the knowledge of the moral law is
eclipsed by sin in the minds and hearts of people. Unrighteous people suppress the
knowledge of the truth by their unrighteousness (Rom. 1:18).

(b)  The moral law was published as TEN “words”

God therefore republished the moral law “in black and white” at Sinai. God had
previously separated one family from all the families of the earth, and he gave them
the Ten Commandments as a summary of the moral law. This summary of the moral
law did not save Israel — it did not change individual Israelites from sinners into
righteous persons; it did not make Israel a holy nation. But it did mean that Israel
knew the revealed will of God in a way that no other nation knew it.

(c)  The moral law is summarised by TWO great commandments

The Ten Commandments are further summarised by the two great commandments:
to love God with all your heart, soul and strength (Deut. 6:4-5); and to love your
neighbour as yourself (Lev. 19:18): see Matt. 22:37-40; Gal. 5:13.

(d)  The law comprised THREE types of law

The law given to Israel included not only the moral law, but also civil and ceremonial
law.

= The ceremonial laws prefigured Christ and all he has done for our salvation, and
“are now abrogated, under the new testament” (WCoF 19.3).

= The civil law applied to Israel “as a body politic”; it comprised “sundry judicial
laws, which expired together with the [national and political] state of that people;
not obliging any other now, further than the general equity thereof may require”
(WCoF 19.4).

= But “the moral law doth forever bind all, as well justified persons as others, to
the obedience thereof; and that, not only in regard of the matter contained in it,
but also in respect of the authority of God the Creator, who gave it. Neither doth
Christ, in the gospel, any way dissolve, but much strengthen this obligation”
(WCoF 19.5).

“There is no hint anywhere in the New Testament that the [moral] Law has lost its
validity in the slightest degree, nor is there any suggestion of its repeal. On the
contrary, the New Testament teaches unambiguously that the Ten Commandments
are still binding upon all men” (Ernest Kevan).

3. Three uses of the law

Christians are not “under the law” (Rom. 6:14), i.e. we do not relate to the law as
something that can justify or condemn us . The law cannot make me holy and it
cannot give me life (Rom. 7:7, 10; 8:3). Our relationship with both righteousness
and sin has been transformed by our relationship with Christ. What use, then, is the
moral law, especially as it is summarised by the Ten Commandments? The
Reformed churches have generally identified three uses.

(@) The law teaches us how we should live

The fact that Christ pointed to the two great commandments (Matt. 22:37-40) alerts
us to the continuing authority of the moral law. Paul taught a Gentile congregation
that what “counts for anything” is “keeping the commandments of God” (1 Cor.
7:19). God’s commands are “holy and righteous and good” (Rom. 7:12) and we
delight in and serve it (Rom. 7:22, 25). People who walk in step with the Spirit will
fulfil the law (Gal. 5:14-23).

(b)  The law drives us to Christ

As soon as we try and walk in the ways of God (the moral law) we find sin at work
in us (Rom. 7:7-23). The law promotes conviction of sin, and so drives us to find
forgiveness, fulfilment and freedom in Christ (Rom. 7:24-8:4).

(c) The law acts as a brake on sin

It is no small thing that the law forbids sin — and knowledge of this does restrain us
from sinning. Even unbelievers do not welcome a bad conscience (Rom. 2:15), and
the fear of punishment is a deterrent. This is one of the ways in which common
grace prevents society from being as corrupt as it might otherwise be.



The Ten Commandments
No. 2 The Christian and the Lawgiver

First we considered “the Christian and the Moral Law”. We did that because
Christians are often vexed by the question of how they relate to the moral law. But
perhaps that was the wrong place to start — perhaps we should have started with
this study, “the Christian and the Lawgiver”. It is our relationship (i.e. “in Christ”) with
the Lawgiver that transforms our relationship with the law.

Although in this study we are concerned with our relationship as Christians with the
Lawgiver, we must not forget that everyone is obligated to the moral law.

1. The Lawgiver speaks to his people

The introduction to the Ten Commandments (Ex. 20:1-2) is tremendously significant
— it sets out the reasons why we are obligated to obey the voice of God speaking in
the Ten Commandments. “The first words of the LORD to Israel are indispensably
prior to all that is to follow...the centre and focus of the whole Pentateuch and the
very heart of the whole Old Testament.”

“And God spoke all these words, saying...” This is very solemn! Throughout the OT
God speaks to Israel through prophets; but here he speaks directly. See Ex. 20:18-
21 for the terrified reaction of the people.

2. The Lawgiver identifies himself as the LORD to his people
“And God spoke all these words, saying, ‘1 am the LORD...” (Ex. 20:1-2).

The name “the LORD” is related to the verb “| AM” (Ex. 3:14). So the name of God
says to his people, “I AM present with you to keep my promise, to liberate and to
bless.” Everything God did for his people was bound up in his name. His name, the
LORD, is used more than 6,000 times in the Old Testament. In a sense, the Old
Testament is an exposition of what his name means.

“l am the LORD” is “above all a confession of authority, the authority of the real and
effective Presence of Yahweh who rescues, sustains, calls, and on the basis of all
that, expects a positive response from humankind. As such, the formula is a basic
element in the theological rhetoric connected with the special name ‘Yahweh’, which
is a confession in and of itself’ (JI Durham, WBC, Exodus, p. 76).

The declaration “I am the LORD” is often found in assertions about God'’s actions
which he performs “so that you may know that | am the LORD”. So both Israel and
Egypt came to know that the LORD is God through the 10 great signs and the Red
Sea crossing (Ex. 6:7; 7:5; 12:12; 14:4).

3. The Lawgiver sovereignly chooses his people

“And God spoke all these words, saying, ‘| am the LORD your God...”” The phrase
“l am your God” implies “and you are my people”. The phrase “your God” is only

possible because God has chosen a people for himself, and given himself to them.
For God to say, “l am your God,” is to speak as King.

Hence the obligation! God has acted like a great king, who acts with power to deliver
a people over whom he will reign. The King brings these people into relationship
with him, and they become obligated to obey him.

This is what we call “covenant”. The phrase “I will be your God and you shall be my
people” is the “covenantal correlative” because it expresses the covenant
relationship between the LORD and his people.

4. The Lawgiver graciously redeems his people

“And God spoke all these words, saying, ‘1 am the LORD your God, who brought
you out of the land of Egypt, out of the house of slavery...”

A major consequence of the covenant relationship is that God made those who
were no people to be a people — slaves became a holy nation (Ex. 19:6). This
obligation is not weaker under the NT dispensation — if anything it is stronger: “You
are not your own, for you were bought with a price. So glorify God in your body” (1
Cor. 6:19-20)

The order of Exodus events is important. First God redeems Israel (Ex. 20:2); then
he gives Israel the Ten Commandments (Ex. 20:3-17). The Law is given to
redeemed people — this implies that the Law was not given as a means of salvation
(cf. Gal. 2:21; 3:21) — rather, the Law was given to direct how saved people serve
and worship God.

5. The Lawgiver deliberately arranges the whole life of his people

The Ten Commandments are not haphazard — they exhibit deliberate arrangement
and bring order to the whole of life.

Preface: our relationship with the LORD based on his work of redemption.
Commandments 1-4: How we worship God in our relationship with the LORD

1. The object of true worship: the LORD

2. The manner of true worship: the way to approach the LORD

3. The attitude of true worship: reverence for the LORD in everything

4. The time of true worship: the LORD commands rhythm of life
Commandments 5-10: How we worship God in our relationship with one another

The sanctity of authority
The sanctity of life

The sanctity of property
The sanctity of speech

5
6
7. The sanctity of marriage
8
9.
10. The sanctity of the heart



The Ten Commandments
No. 3 The LORD: the Object of True Worship

“You shall have no other gods before me” (Exodus 20:3).

The first commandment is about who we worship. We are to worship the LORD and
we are to worship the LORD alone.

1.  The first commandment requires us to know God
The first commandment immediately raises the issue of the identity of God:
= The God who speaks the commandments from Sinai is the LORD.

= Previous to the publication of the law at Sinai, the LORD had revealed himself
to Moses as “I AM”, and he had demonstrated that he alone is God by means of
the ten great signs performed in the land of Egypt.

= But before that, the LORD had revealed himself to Abraham, Isaac and Jacob —
calling and covenanting with them.

= But before that, the LORD had delivered Noah and his sons from the Flood.

= But before that the LORD had created the heavens and the earth and walked
with Adam in Eden in the cool of the day.

In other words, the God we are to know is not a generic “god”. He is absolutely not
the god worshipped by Muslims and Hindus. The God we are commanded to know
is the God and Father of our Lord Jesus Christ. So Paul wrote, “Although there may
be so-called gods in heaven or on earth...yet for us there is one God, the Father,
from whom are all things and for whom we exist, and one Lord, Jesus Christ,
through whom are all things and through whom we exist” (1 Cor. 8:5-6).

True knowledge of God is possible because the incarnate Son of God makes him
known. Jesus said, “And this is eternal life, that they know you the only true God,
and Jesus Christ whom you have sent...| have manifested your name to the people
whom you gave me out of the world” (John 17:3,6). See also John 1:17-18 and Heb.
1:1-3.

2.  The first commandment requires us to know God exclusively

The wording of the commandment (literally, “There is not to be for you [singular]
other gods before my Face”) emphasises that:

(@) We are not to know even one other god

The lure of other “gods” surrounded Israel. In Deuteronomy Moses admonished
Israel 17 times not to follow them (e.g. Deut. 6:14), nor to serve them (e.g. Deut.
13:7-9) nor to take their names upon their lips, i.e. to swear by them (e.g. Deut.
18:20). Instead Israel was to destroy the altars and pillars of the “gods”, utterly
blotting out their memory from the land (e.g. Deut. 12:2-3).

The lure of other “gods” remains. It is fashionable to treat all “faiths” as equally valid
(or, indeed, equally invalid!).

The Church has a first order duty to see to it that she worships the Triune God of
Scripture:

= exclusively — the Triune God is to be worshipped alone;
= explicitly — there must be no doubt that the God we worship is the Triune God;

= extensively — every member of the Church must worship the Triune God in
everything they think, say and do.

There is no room for any form of syncretism, e.g. interfaith worship with Jews,
Muslims, Hindus, Jehovah’s Witnesses or Mormons. Freemasonry is also
forbidden.

But (unlike ancient Israel) the Church has not been commissioned to destroy the
places in which false religion is conducted. Instead we have been commissioned to
“plunder” them of their worshippers (cf. Matt. 12:29). Our warfare is “not against
flesh and blood, but against the rulers, against the authorities, against the cosmic
powers over this present darkness, against the spiritual forces of evil in the heavenly
places” (Eph. 6:12). Consequently our weapons are also spiritual, i.e. the Word of
God and prayer.

(b)  Every single member of the community is specifically obligated

The importance of the obedience of every member of the community is underlined
in the commandment that apostate individuals and towns are to be destroyed out
of Israel (e.g. Deuteronomy 13). The defection of individual members of the
community threatened the whole nation (cf. Achan and the “ban” on Jericho, Joshua
7). In fact, the tolerance of the worship of other “gods” led to the downfall of the
nation.

“The first of the commandments, in sum, is the essential foundation for the building
of the covenant community. Yahweh had opened himself up to a special relationship
with Israel, but that relationship could develop only if Israel committed themselves
to Yahweh alone. Yahweh had rescued them and freed them, delivered them and
guided them, then come to them. The next step, if there was to be a next step,
belonged to them. If they were to remain in his Presence, they were not to have
other gods” (Durham, WBC, Exodus, p. 285).

The mention of Balaam in Rev. 2:14, and Jezebel in Rev. 2:20 is significant: both
Balaam and Jezebel encouraged Israel to worship of Baal. Notice that in both cases
it is the risen Lord Jesus who says, “l will come...and war against them with the
sword of my mouth” (Rev. 2:16), “I will throw her into a sickbed...and | will strike her
children dead” (Rev. 2:22-23).

The Church does not use physical force to maintain the purity of the worshipping
community. Instead, we use prayer and the Word of God (2 Cor. 10:3-6). We use
the disciplinary measures of rebuke and excommunication (Matt. 18:15-17) with a
view to the recovery of those who have wandered from the truth (1 Cor. 5:3-5).



(c)  This requirement is valid everywhere

The phrase “before Me” is literally “before my Face”, i.e. “before my Presence”.

There is no place from which the LORD’s Presence is excluded. Therefore this
commandment is permanently and universally valid.

God’s “Presence” is a reminder of God’s advent at Sinai. It reminds us that God
brought Israel to himself at Sinai and there gave himself to his people. The
tabernacle was a means by which “Sinai” (God’s Presence) continued to be with
Israel (see Ps. 68:17). Israel must not, therefore, carry other “gods” into God’s
presence, either by setting up their altars in his House or by carrying them in their
hearts.

God has been so very gracious to give us his presence through the Son (the
incarnation) and the Holy Spirit (at Pentecost). How could we possibly dare to bring
other “gods” (including a deliberately defective knowledge of God) into his
Presence?

Breach of the first commandment arouses God’s jealousy (Ex 34:14; Deut. 6:15)
which — like his Presence — burns like a fire.

3.  The first commandment requires us to acknowledge God

There is more to knowing God than mere intellectual knowledge — universities are
full of intelligent and learnéd scholars whose academic knowledge is both first class
and deeply defective. The first commandment requires us to move beyond mere
intellectual knowledge to affective knowledge, i.e. we must allow the knowledge of
the true and living God to penetrate our lives so that “who God is” becomes the
foundation for “who we are”. We say with Psalm 48:14, “This is God, our God forever
and ever. He will guide us forever.”

Acknowledgment implies confession. And we are confessionally Trinitarian:

= “For us there is one God, the Father, from whom are all things and for whom we
exist, and one Lord, Jesus Christ, through whom are all things and through
whom we exist” (1 Cor. 8:6).

= “If you confess with your mouth that Jesus is Lord and believe in your heart that
God raised him from the dead, you will be saved. For with the heart one believes
and is justified, and with the mouth one confesses” (Rom. 10:9-10).

= “No one speaking in the Spirit of God ever says ‘Jesus is accursed!’ and no one
can say ‘Jesus is Lord’ except in the Holy Spirit” (1 Cor. 12:3).

4.  The first commandment requires us to acknowledge God publicly

The confession/acknowledgement of the one true and living God can never be
privatized (no matter how much secular society wants it to be!).

Jesus Christ is Lord of all (Eph. 1:20-23), and his lordship must be acknowledged
in every area of life, public as well as private. This is what it means “to worship and
glorify God”. In Israel, the first commandment was not just about what happened in

the temple — it was also about the rhythm of weekly life, and the agricultural year,
and the education of children, and the protection of life, and the sanctity of marriage,
and the exercise of justice at the city gate, etc., etc. Moreover, the first
commandment was also about exposing the “gods” of the nations as “no-gods” so
that the nations would turn to the true God and live (Isa. 43:8-13).

This exposes the fallacy of “secular neutrality”. The secularists claim that they want
to create in the public square a “level playing field” devoid of all forms of
discrimination. Secularists do not acknowledge the God and Father of our Lord
Jesus Christ. And so they want to remove all reference to him and his revealed will
from schools, hospitals, hotels and government departments. They say that this is
only “fair” because they do not want any reference to other “gods” (e.g. the Hindu
and Muslim gods) in these places. But that means that they are making two truth
claims.

(@) they are claiming that the God and Father of our Lord Jesus Christ is nothing
more and nothing less than the “gods” of Hinduism, Islam, etc.;

(b) and they are claiming that the God and Father of our Lord Jesus Christ is
irrelevant to public life.

Neither of these claims is neutral or true. (a) The Triune God of Scripture is the true
and living God — all other gods are ciphers. (b) The public square belongs to the
Triune God of Scripture, and every knee will bow and every tongue will confess that
Jesus Christ is Lord, to the glory of God the Father.

Meanwhile, the secularists don’t really want a level playing field — they want to claim
the whole field for their own peculiar “no-god” of materialism.

But in obedience to the first commandment, Christians cannot exclude their
confession that Jesus Christ is Lord from their public and profession life.




The Ten Commandments
No. 4 The Manner of True Worship

“You shall not make for yourself a carved image, or any likeness of anything that is
in heaven above, or that is in the earth beneath, or that is in the water under the
earth. You shall not bow down to them or serve them, for | the LORD your God am
a jealous God, visiting the iniquity of the fathers on the children to the third and the
fourth generation of those who hate me, but showing steadfast love to thousands
of those who love me and keep my commandments” (Exodus 20:4-6).

The second commandment is about how we worship God aright. “The worship
required in the second commandment hath a respect unto the means of worship,
whereby we are bound to worship God according to the way and means of his own
appointment, and no other” (Thomas Vincent).

1. The Regulative Principle of worship

The Reformed interpretation of the second commandment has to be understood in
the light of the Regulative Principle, i.e. the view that God is to be worshipped only
as God himself has commanded that he be worshipped.

The Reformed view

= True (authorised) worship is only what God has commanded in the Bible.
= False (forbidden) worship is whatever God has not commanded.

The Non-Reformed view

= True worship is what God has commanded in the Bible PLUS things about which
Scripture is silent (i.e. neither commanded nor forbidden).

= False (forbidden) worship is only what is expressly forbidden in Scripture.

(a)  Preceptive evidence for the Requlative Principle

= The LORD is “jealous” for the purity of his worship.

= God gave detailed instructions for the construction of the Tabernacle (Exodus 25-
28). The detail mattered: “Exactly as | show you concerning the pattern of the
tabernacle, and of all its furniture, so you shall make it” (Ex. 25:9).

= The same was the case in the construction of the Temple — it was God-directed:
“All this he made clear to me in writing from the hand of the LORD, all the work to
be done according to the plan” (1 Chron. 28:19).

= Israel was forbidden to add to the worship practices commanded by God.
“Everything that | command you, you shall be careful to do. You shall not add to it
or take from it” (Deut. 12:28-32).

= Paul critiqued “human precepts and teachings” as “self-imposed religion” and “of
no value in stopping the indulgence of the flesh” (Col. 2:20-23).

(b)  Narrative evidence for the Requlative Principle

= Nadab and Abihu offered “unauthorized fire” during their consecration week, and
were consumed (Lev. 10:1-3). The censors and the incense were both as per the
instruction of God, and there was no direct word from God explicitly forbidding the
act of worship performed by the two men. But what is not commanded is
nevertheless forbidden.

=  God commanded that the ark of the covenant was to be made with rings and poles
for the priests to carry it. The law does not explicitly state that the ark was not to be
transported in any other fashion. However, when David first attempted to bring the
ark up to Jerusalem, he thought that he could do what was not forbidden, i.e.
transport the ark on a new cart (the Philistines had done something similar!). The
result was the death of Uzzah (1 Chron. 13:9-14; 15:11-15).

= The Pharisees introduced ceremonial traditions which they substituted for the
commandments of God, and they came under Jesus’ censure: “In vain do they
worship me, teaching as doctrines the commandments of men” (Mark 7:7-13).

2. The appointed form of worship

There are express commands in Scripture concerning the following elements of
corporate worship:

= Prayer (1 Tim. 2:1-4)

= Reading of Scripture (Neh. 8:1-8; 1 Tim. 4:13)

= Preaching and hearing of the Word (Matt. 28:19-20; 2 Tim 4:1-2)

= Singing of Psalms (Eph. 5:19-20; Col. 3:16)

= The sacraments of baptism and the Lord’s Supper (Matt. 28:19; 1 Cor. 11:23-26)
= Giving of offerings (1 Cor. 16:1-2; 2 Corinthians 8-9).

We are not at liberty to neglect any of these elements of worship.

“‘Nevertheless, we acknowledge...that there are some circumstances concerning
the worship of God...common to human actions and societies, which are to be
ordered by the light of nature, and Christian prudence, according to the general
rules of the Word, which are always to be observed” (WCoF 1:6). For example:

= we may not choose to sing an uninspired hymn, but we are at liberty to sing as
many Psalms as are appropriate in a service of worship;

= we may not neglect the reading of the Word, but are at liberty to choose the
translation we use and the passages we read,;

= we may not neglect the preaching of the Word, but the length of the sermon may
be determined by the needs of the congregation;

= we may not neglect the observance of the Lord’s Supper, but the Scriptures do
not specify the frequency with which it is to be observed.



3. Forbidden forms of worship (both explicit and implicit)

Answer 109 of the Westminster Larger Catechism says that “the sins forbidden in
the second commandment are all devising, counselling, commanding, using, and
anywise approving, any religious worship not instituted by God himself.” It proceeds
to spell this out in terms of the following:

(i) the making any representation of God, of all or of any of the three persons,
either inwardly in our mind, or outwardly in any kind of image or likeness of any
creature whatsoever;

(ii) all worshipping of it [i.e. the representation of God], or God in it or by worship
of them, or service belonging to them;

(iii) all superstitious devices, corrupting the worship of God, adding to it, or taking
from it, whether invented and taken up of ourselves, or received by tradition
from others, though under the title of antiquity, custom, sacrilege;

(iv) all neglect, contempt, hindering, and opposing the worship and ordinances
which God hath appointed.”

(i) and (ii) are against all forms of iconography (paintings, stained glass pictures,
statuary, etc.) depicting God, and especially the Lord Jesus Christ. Likewise, statues
and icons of the Virgin Mary and the saints are forbidden. Notice that the Larger
Catechism distinguishes between (i) making a representation of God (iconology) and
(if) worshipping the representation of God (iconolatry) — both are forbidden by the
second commandment.

(i) is against traditions such as the Roman Catholic Church’s corruption of the
sacraments of baptism and the Lord’s Supper, and its addition of five other extra-
biblical sacraments. It also against:

= the rejection of exclusive singing of Psalms in favour of uninspired hymns;
= the introduction of musical accompaniment to worship;

= the religious observance of Christmas, Lent, Easter, Pentecost, etc.;

= the use of special vestments by ministers of the Word.

Musical accompaniment was commanded by God in the temple worship. It formed no
part of worship outside the temple and is regarded as part of the temple ritual which,
having been fulfilled in Christ, is set aside as obsolete. Since almost the whole church
has been won over to the use of more and more elaborate musical accompaniment, it
is useful to note that this is “Johnny-come-lately” in the church:

= Clement of Alexandria (AD 150-215) “Let the pipe be resigned to the shepherds,
and the flute to the superstitious who are engrossed in idolatry. For, in truth,
such instruments are to be banished from the banquet.” “We make us only of one
organ or instrument, even the peaceful Word, with which we honour God; no longer
with the old lyre, trumpet, drum, cymbal or pipe.”

= John Chrysostom (AD 347-407) “David had a lyre with lifeless strings; the church
has a lyre with living strings. Our tongues are the strings of the lyre with a different
tone, indeed, but much more in accordance with piety.”

= Thomas Aquinas (1225-74) “In the old law, God was praised both with musical
instruments and human voices. But the church does not use musical instruments
lest she should seem to Judaize. Nor ought a pipe, nor any other artificial
instruments, such as an organ, or harp, or the like, be brought into use in the
Christian church, but only those things which shall make the hearers better men.
Under the Old Testament such instruments were used, partly because the people
were harder and more carnal, and partly because these bodily instruments were
typical of something.”

= John Calvin (1509-64) “Instrumental music is not fitter to be adopted into the public
worship of the Christian church than the incense, the candlestick, and the shadows
of the Mosaic law.”

(iv) recognizes that while men may try to construct false forms of worship (dealt with
in (i) to (iii)), men may also try to destruct true worship. This too is forbidden by the
second commandment. (iv) proscribes a “sliding scale” of negative attitudes towards
Biblical worship, beginning with a lackadaisical take-it-or-leave-it approach, through to
outright opposition.

4. The inter-generational influence of worship

True worship matters because “the LORD is a jealous God” (Exod. 20:5). This is no
less true in the NT than in the OT: “...let us offer to God acceptable worship, with
reverence and awe, for our God is a consuming fire” (Heb. 12:28-29). God is
passionate about his own worship because he is worthy to receive “blessing and
honour and glory and might forever and ever!” (Rev. 5:13). It must be observed,
however, that cold adherence to Biblical forms of worship without a living relationship
with God through Jesus Christ is also abhorrent (Isa. 29:13; Rev. 3:15-16).

According to the second commandment, to neglect true worship is a mark of hatred
towards God (“...those who hate me”), while observing Biblical worship is a mark of
love for God (“...those who love me and keep my commandments”).

This matters to our children and descendant, since God visits “the iniquity of the
fathers upon the children unto the third and fourth generation of those who hate
[him],” but he shows “steadfast love to thousands of those who love [him], and keep
[his] commandments.”

God is not unjust. He does not punish children for the sins of their fathers. But when
the fathers neglect the true worship of God, this has an influence on the spiritual
development of their children. Children need to see that their parents love the Lord
their God with all their heart, and all their soul and all their strength. When word and
deed, hand and heart, are in agreement, children are encouraged to put their trust in
the God of their parents.



The Ten Commandments

No. 5 The Right Use of God’s Name

“You shall not take the name of the LORD your God in vain, for the LORD will not
hold him guiltless who takes his name in vain” (Exodus 20:7).

1. God’s “name” is who God is

In the Old Testament “name” and nature are often correlated. Adam named the
animals (Gen. 2:19-20); this implies that (a) he discerned their nature, and (b) he
asserted his dominion over them.

God names himself (Exod. 3:13-15), i.e. he is in and of and for himself; no one
exercises dominion of any kind over him. His name is wonderful, beyond human
understanding (Judges 13:18). When God reveals his name, he reveals himself,
and this brings salvation to his people (compare John 17:3,6 and Exod. 3:13-15).

The name “Yahweh” occurs 6,828 times in the Old Testament. (To put this in
perspective: the name “Israel” is used about 2,200 times, “Jacob” about 350 times,
“Abraham” 175 times, “Moses” 770 times, and “David” about 1,000 times. If name
frequency is important, then the Old Testament is the story of Yahweh and Israel;
other “parts” in the story are played by a “supporting cast”. Interestingly, the name
“Israel” is more often than not the corporate name of the descendents of Jacob; the
individual named most often is David.)

The name Yahweh appears to be formed from the Hebrew verb “to be” and is
related to God’s statement “I AM” — Yahweh is the self-existent, self-determining
God. More than that, he is the God who is present with his people — present to save.
More than that, he has covenanted to be present with his people — present to bless
by fulfilling the promises he had made when he covenanted with Abraham (Gen.
12:1-3; 15:1-20; 17:1-4; 22:15-18; Exod. 2:24; 3:16-17).

The Bible is an exposition of the name of God. The meaning of “Yahweh” is revealed
through his acts and his words.

The name Yahweh is used of the Father (Ps. 2:7, c¢f. Mark 1:11 and Heb. 1:5), the
Son (Joel 2:32, c¢f. Rom. 10:9-13; also Isa. 6:5, cf. John 12:41) and the Holy Spirit
(Ps. 95:7-11, cf. Heb. 3:7-9).

The name “Yahweh of hosts” (the LORD of hosts) was used during Israel's
monarchical period and designates the Lord as the true King. Who are the hosts?

(a) Allcreation This is not favoured as it is supported by only Gen 2:1.

(b)  The starry host The host of heaven is always referred to as a singular, never
as hosts (plural), and never as “the host of Yahweh.”

(c)  The human armies of Israel There is some merit in this view. Israel’'s army
is called hosts, and God is even called “the God of the armies of Israel.”

(d)  The angelic hosts This is the oldest and best supported option. There are
many passages referring to angelic hosts (1 Sam. 4:4; 2 Sam. 6:2; Isa. 6:2-
3; 37:16; Ps. 89:5-8; 103:19-21).

“Yahweh of hosts” seems to be God’s “royal name,” designating him the almighty
King over history and redemption (Isa. 6:5; 24:23; Jer. 46:18; 48:15; 51:57).

2. God’s “titles” are also who God is

In addition to the name by which he revealed himself to Moses, God also reveals
himself through a number of titles in Scripture. Some of the subtle distinction
between these is lost in English translation (especially (a)-(c)), but they too are part
of God’s self-revelation and must not be used in vain.

(a) God (El)

“EI” derives from the verb “to be strong”. It was the common word for “god” in Semitic
languages. It is used 217 in the Old Testament for the true God and is used in a
way that distinguishes the true God from all false uses of the title, e.g. “God of gods”
(Dan. 11:36); “God of heaven” (Ps. 136:26); “God who hides himself” (Isa. 45:15);
“faithful God” (Deut. 7:9); “holy God” (Isa. 5:16); “living God” (Josh. 3:10); “the one
God” (Mal. 2:10); “God compassionate and merciful” (Exod. 34:5-7); “forgiving God”
(Ps. 99:8).

(b) God (Eloah)

“Eloah” derives from the verb “to fear” or “to reverence”; hence it means “revered
one.” It occurs 57 times in the Old Testament, of which 42 occurrences are in Job.

(c)  God (Elohim)

“Elohim” is used 2,570 times in the Old Testament as a title of God. The “im” ending
shows that it is the plural form of Eloah — nevertheless, when used of Yahweh it
always appears with singular verbs (on the few occasions when it is used of the
“gods” it is the subject of plural verbs). The “plural” nature of Elohim as used of
Yahweh is the plurality of majesty. Thus Elohim means something like “mighty or
majestic one”. Elohim occurs only in Hebrew; it is not found even in Biblical Aramaic.

Elohim is often used to designate God as: creator (Gen. 1:1; Isa. 45:18); sovereign
(Isa. 54:5); judge (Ps. 50:6); God of his people (Gen. 17:8; Exod. 3:6; 2 Kings
19:10).

(d) God Most High (EI Elyon)

Elyon derives from the verb “to ascend, to mount up”. The name is translated
superlatively (most high God) because of its associations with: (i) EI (Gen. 14:18-
20); (ii) “Owner of heaven and earth” (Gen. 14:19, 22); (iii) Yahweh (Ps. 7:18; 47:3;
97:9); (iv) Elohim (Ps. 57:2; 78:56).

(e) Lord, Master (Adonay)

Adon means “master” and “adoni” means “my master” and is often used as a term
of reverence by one human of another. The special plural form with first person
singular suffix “Adonay” (“my Lord”) always refers to God; it is translated “Lord”; it
occurs in this form more than 300 times. Psalm 8:1 says “O LORD [Yahweh], our




Lord [Adonenu]...” Ps. 110:1 is literally “The declaration of the LORD [Yahweh] to
my Lord [Adonay]...”

To avoid the risk of taking God’s name (Yahweh) in vain, devout Jews began to
substitute the title Adonay.

(f)  God Almighty (El Shaddai)

The proper interpretation of the name “Shaddai” is disputed. The rabbis understood
it to connote “the one who is sufficient”, and the LXX translated it pantokrator, i.e.
“all powerful”, hence Almighty. Another possibility is that it is related to the verb “to
breast-feed” — hence “the one who nourishes” or “the one who provides”.

The title El Shaddai is particularly associated with the Patriarchal period (Gen. 17:1-
8; 28:3; 35:11; 43:14; 48:3, 25; Exod. 6:3). Thus God is revealed as the one who is
able to succour his people and provide for their every need.

(g) God (Bede, theos)

The Greek word “theos” means “God”. The LXX uses “theos” to translate El, Eloah
and Elohim. It is the natural New Testament term for God. It is almost always used
of God the Father, but it is used of God the Son nine times (John 1:1, 18; 20:28;
Acts 20:28; Rom. 9:5; Tit. 2:13; Heb. 1:8; 2 Pet. 1:1; 1 John 5:20).

(h)  Lord (xVprog, kurios)

The Greek word “kurios” means “lord” and is used a term of deference when a man
of low rank addresses a man of high rank. The LXX uses “kurios” to translate
Yahweh. Jesus claims to be the second “kurios” of Psalm 110:1 (see Matthew
22:41-46). The authors of the New Testament apply the title “kurios” to Christ, with
special significance after his resurrection (Phil. 2:9-11). Thus the Christ is identified
with the covenant LORD of the Old Testament.

3. The meaning of “taking the name of God”

The third command is about more than uttering God’s name. The verb translated
“take” means “to lift up” or “to carry”. To “take up God’s name” includes:

= calling on him for salvation (Ps. 105:1; Joel 2:32);

= confessing him = fearing and serving him (Ps. 97:12; Mal. 3:16; 4:2 in context);
= swearing oaths in his name (Deut. 6:13; 10:20);

= speaking by his authority (Deut. 18:19);

= bearing his identity (Num. 6:27).

“Taking the name of God” is about requesting, expressing, experiencing or claiming
relationship with God.

Notice that in the pronouncement of the benediction, God’s hame is placed upon
his people, and God blesses them (Num. 6:22-27).

4. “Taking” the name of God in vain
The expression translated “in vain” = “to a thing of no substance”. This means:
= treating God lightly as though he were not “I AM”;

= transferring God’s reputation to other “gods” and treating them as though they
were “| AM”.

This includes:

= calling down a curse in Yahweh'’s name (Lev. 24:11);

= worshipping in a half-hearted manner (Mal. 1:6)

= swearing in Yahweh’s name, and then failing to fulfil the oath (Jer. 34:16);
= attributing Yahweh’s authority to something that is not Yahweh (Neh. 9:18);
= bearing the name of Yahweh but living a profane life (Ezek. 36:20).

The commandment is couched in language deliberately chosen to permit a wide
range of applications. It prohibits a lack of seriousness about who God is,
demonstrated through pointless, misleading, or even false use of his name.

5. “Taking” the name of God in sincerity

Clearly God wants and expects us to use his name. His name (including all his titles)
must be honoured, blessed, praised, celebrated, invoked, pronounced, and shared.
Especially the name of Jesus is to be honoured by being used properly (Phil. 2:9-
10).

= Calling on the name of the Lord Jesus Christ marks out Christians (1 Cor. 1:2);

= Baptism is performed (Matt. 28:19) and blessing is pronounced in the name of
the triune God (2 Cor. 13:14);

= The Christian bears the name of Jesus Christ — so the Christian endeavours to
live a life that is consistent with his profession (Rom. 14:4-8; Col. 3:17; 2 Thess.
1:11-12; 1 Tim. 6:1);

= It is an honour to suffer for the sake of the name of Jesus (Acts 5:41; 1 Pet.
4:14).



The Ten Commandments

No. 06 The Right Use of God’s Day

“Remember the Sabbath day, to keep it holy. Six days you shall labour, and do all
your work, but the seventh day is a Sabbath to the LORD your God. On it you shall
not do any work, you, or your son, or your daughter, your male servant, or your
female servant, or your livestock, or the sojourner who is within your gates. For in
six days the LORD made heaven and earth, the sea, and all that is in them, and
rested on the seventh day. Therefore the LORD blessed the Sabbath day and made
it holy” (Exodus 20:8-11).

1. The Sabbath is an abiding institution

Our age does not like distinctions (e.g. sexual distinctions between male and
female; distinctions of order between old and young). We have a reflex dislike for
the idea that there is one day each week which is distinct from the others. But:

(@) The Sabbath is a creation ordinance

We do not know whether or how the patriarchs, for example, observed the Sabbath.
But we do know that God wove the Sabbath into the fabric of the week from the
very beginning (Gen. 2:2-3).

(b)  The Sabbath commandment is as valid as the other commandments

The Ten Commandments comprise the Moral Law as opposed to Israel’s civil law
or the ceremonial law. The civil law was for Israel as a nation, and the ceremonial
law was fulfilled by the coming of the Christ; but the moral law is for all people
everywhere in all ages. We can no more dispense with the fourth commandment
than we can dispense with the first or the fifth commandments.

(c) The Sabbath commandment is distinctive

The fourth commandment is the longest of the commandments. In Hebrew it opens
with an emphatic imperative (none of the other nine commandments opens this
way). Thus the fourth commandment stands out as different. The emphatic
imperative conveys a sense of presence and permanence to the commandment —
it is to be observed without lapse; kept as a present and continuing priority.

(d)  The Sabbath commandment is nowhere abrogated by the New Testament

It is true that: (i) Jesus drew the attention of the Jewish leaders to the Christological
nature of the commandment (Mark 2:23-28); (ii) the Christian church very early on
(and seemingly without any dispute) adopted the first day of the week for its
Sabbath (Acts 20:7; 1 Cor. 16:2), and designated it the Lord’s Day (Rev. 1:10); (iii)
Paul warned the churches about a slavish adherence to Jewish regulations
concerning Sabbaths (Rom. 14:5; Gal. 4:10-11; Col. 2:16-17).

But the New Testament does not say anywhere that the divinely commanded week
comprising six days of work and one day of rest has been abolished. Rather, the
moral law remains valid (Matt. 5:17; Rom. 3:31).

2. The Sabbath is significantly changed

The Sabbath is now observed on the first day of the week because that is the day
on which Jesus rose from the dead (Matt. 28:1; Mark 16:2; Luke 24:1; John 20:1).

The crowning work of Christ was to put the old man to death on the sixth day of the
week. He rested from the work of “de-creation” on the seventh day (the Sabbath),
and rose again on the first day of the week to begin the work of re-creation. This
work will be complete at his return, and then creation will enter into the perpetual
“Sabbath rest which remains for the people of God” (Heb. 4:9).

3.  The Sabbath reflects God’s great works

The reason attached to the commandment indicates that the actions of God are to
Sshape the pattern of human life. In particular, human time is patterned on God’s
great works of creation and redemption.

(a) Time is patterned on the work of creation (Ex. 20:11)

The word “Sabbath” is from the Hebrew verb “shabbath” which means “ to cease”.
A very literal translation of Genesis 2:3 is “And God blessed the seventh day and
he sanctified it, for in it he ceased from all his work which God had created to do.”

Ex. 20:11 uses a different word — it uses the verb “nuach” (the verb from which we
get the name “Noah”, which means “Rest”). So Ex. 20:11 says, “For six days
Yahweh made the heavens and the earth, the sea and all that is in them, and he
rested in the seventh day...”

We remember the Sabbath by treating it the same way as God treated it — as a day
set apart from the other days to rest from our weekly work. We also remember the
Sabbath by treating the other six days of the week the way God treated them, by
using them to do our work.

(b)  Time is patterned on the work of redemption (Deut. 5:15)

The Sabbath commandment is repeated in Deut. 5:12-15. Verse 15 gives a different
reason for the Sabbath: “You shall remember that you were a slave in the land of
Egypt, and the LORD your God brought you out from there with a mighty hand and
an outstretched arm. Therefore the LORD your God commanded you to keep the
Sabbath day.”

“‘Keeping the sabbath...is a testimony of Israel's election and
deliverance...proclaiming not only their dependence upon Yahweh but also their
independence of all other peoples and powers” (Durham, WBC Exodus, p. 290).

John Goldingay writes that the Sabbath is a sign that “the whole of time is not the
same and does not belong to us in the same way.” He also says, “We are normally
masters of our time, free to decide how to use it. ‘The Israelite is duty-bound,
however, once every seven days to assert by word and deed that God is the master
of time.” Every seventh day Israelites renounce their autonomy and affirm God’s
dominion over them.”



4. The Sabbath invites us into God’s presence

The Sabbath is an invitation to enjoy God’s presence of God. The first full day of life
of the first human pair was the first Sabbath — what do you think they were doing,
and with whom do you think they spent it?

God’s purpose in the Sabbath is also evident from the content of Exodus 25-31.
First God gave Moses instructions about how the Tabernacle was to be constructed,
i.e. where and how God was to be worshipped. Then in Exod. 31:12-17 God gave
Israel time to worship him — to stop and reflect on the reality of the presence of the
LORD among them.

(@) The Sabbath is about relationship with God

God calls the Sabbaths “my Sabbaths” (Exod. 31:13). God has a special ownership
of the Sabbath. But he gave it to Israel so that Israel could come and spend time in
his presence. Moreover, God’s ownership of the Sabbath was a sign of his
ownership of Israel (“...that you may know that I, the LORD, sanctify you.”) — hence
the need for holiness.

Sabbath observance is an expression of the covenant relationship between God
and his people (Exod. 31:16).

(b)  The Sabbath is about rest from labour

No ordinary work is to be done on the Sabbath day. But rest from labour isn’t an
end in itself — it points forward to the Person who fulfils the day. Jesus said, “Come
to me, all who labour and are heavy laden, and | will give you rest. Take my yoke
upon you, and learn from me, for | am gentle and lowly in heart, and you will find
rest for your souls” (Matt. 11:28-29). If the Sabbath is about rest, it's a rest that
cannot really be found outside of the Lord Jesus:

= Jesus has taken the burden of the law off us, and given us rest through the
promise of the gospel.

= Jesus has prepared for us eternal rest. Hebrews 4:9 tells us that “there remains
a Sabbath rest for the people of God.” The word used for “Sabbath rest”
emphasises the aspect of festivity and joy expressed in the adoration and praise
of God. This is what Jesus has redeemed us for.

(c) The Sabbath is about release from bondage

In Deut. 5:12-15 God says that he gave the Sabbath as a reminder that he had
released Israel from servitude in Egypt. That is why God requires employers to
follow his example and release employees (and animals) from their servitude on
the Sabbath. The Sabbath is about release from burdens.

Jesus demonstrated this vividly — see Luke 13:10-17.

That is why do we object to shops opening on the Lord’s Day — because businesses
that open on the Lord’s Day bind employees whom God has set at liberty. Non-
essential work places on people a burden God did not intend them to bear. It places
them under the yoke of men rather than under the yoke of Christ.

But there is another form of bondage on the Lord’s Day which we need to watch out
for — the bondage of human rules and regulations. Jesus was sharply critical of the
religious leaders of his day who tied up “heavy burdens, hard to bear, and [laid]
them on people’s shoulders,” while “they themselves are not willing to move them
with their finger” (Matt. 23:4). We must be careful that in our zeal for the Lord’s Day
we do not burden one another with manmade regulations.

5. The Sabbath was made for man, not man for the Sabbath

The Sabbath laws in the Bible are actually quite sparse — don’t gather manna on
the Sabbath, don’t kindle a fire, don’t do any work. How was it to be applied to the
full range of life? The rabbis developed a system of regulations to flesh out what
constituted work: how much you could write; how to keep food warm; which works
of necessity and mercy were allowed/forbidden; how far you could walk, what you
could carry, and how far you could carry it.

The rabbis were confident that if a man kept their regulations, then he was also
keeping the Sabbath holy. But their regulations concerned only external affairs.
Alfred Edersheim says that “in all these wearisome details there is not a single trace
of anything spiritual — not a word even to suggest higher thoughts of God'’s holy day
and its observance.” It is important that we do not fall into the same trap.

Chad Van Dixhoorn suggests:

A day with morning and evening worship, and fellowship and hospitality in
between, tends to answer most Sabbath practice questions. Indeed we
would do well to avoid being over-prescriptive in defining the structures and
activities of that day...Let us be aware of our own needs and strengths and
those of others, and then remember the maxim that our Lord left with the
Pharisees: ‘it is lawful to do good on the Sabbath’ (Matt. 12:12).

If we remember the Sabbath day, worshipping our Lord and aiming to do
good — if this is the longing of our hearts, with God’s help, we cannot go far
wrong. And if we do err, we can turn to the Lord of the Sabbath, who rose
one Sunday morning so that sinners would find life and look forward to an
eternal rest with him and all his people.

God has promised that if we honour his day by resting on it, he will honour us by
blessing our honest labour on the other six days (Ex. 16:23-30; Isa 58:13-14).

The Sabbath is also an opportunity for acts of mercy. Richard Alderson writes that
in the first centuries of the Christian era, on the afternoon of the Lord’s Day “some
believers would take the opportunity to engage in works of mercy and necessity.
With zealous benevolence they would visit absent church members and others to
bring comfort and cheer to the disconsolate and gifts of food and other physical
sustenance to the poor and needy — widows, orphans, the aged, the sick and
housebound, prisoners and strangers. They knew that the Lord himself had
sanctioned such acts of kindness even on the Jewish sabbath — and Christians
were enjoying much greater freedom under the New Covenant.”



The Ten Commandments
No. 7 The Right Relationship with Human Authority

“Honour your father and your mother, that your days may be long in the land that
the LORD your God is giving you” (Exodus 20:12).

The fourth and the fifth commandments are alike in a number of important ways:
= They are both positive commandments (the only two such).

= Commandment 4 looks back to Creation Week (in which God prepared Eden for
humanity’s abode) and Commandment 5 looks forward to the Conquest (when
God would give the Promised Land to his ‘new creation’” humanity).

= Commandment 4 speaks of God blessing the Sabbath, and Commandment 5
promises the blessing of long life in the land God was giving to Israel.

1.  The beginning of the second table of the law

Commandment five marks a transition in the Decalogue. If commandments one to
four are about our vertical relationship (with God), then commandments five to ten
are about our horizontal relationships (with one another). Commandments one to
four are concerned in one way or another with honouring God; the fifth
commandment follows naturally from this because it is concerned with honouring
one’s parents, who represent God to their children.

“With the fifth commandment, the second basic direction of the commandments as
the fundamental principles of life in covenant with Yahweh is taken. The first four
commandments set forth the principles guiding Israel’s relationship to Yahweh; the
last six commandments set forth the principles guiding Israel’s relationship with the
covenant community, and more broadly, with the human family” (J.I. Durham, Word
Biblical Commentary, Exodus, p. 290).

“Just as the relationship with Yahweh is the beginning of the covenant, so this
relationship is the beginning of society, the inevitable point of departure for every
human relationship... The fifth commandment is thus both as foundational to
commandments six through ten as the first commandment is to commandments two
through four, and also is the logical link from the relationship of Israel to Yahweh to
the relationship of Israel to humankind” (Durham, p. 290).

“There is...no such thing as a concern for God that ignores our relationships with
people. Think of the way the Decalogue is structured: responsibilities towards God
—thoughts, words, deeds; responsibilities towards people — deeds, words, thoughts.
It belongs together as one rounded, indivisible whole which cannot be sundered...
[O]ur attention to the outward and visible realities of the second section of the law
reveals how seriously we take the spiritual realities of the first... [O]ur ‘vertical
relationship to God and our ‘horizontal’ relationship to those around us must be in
harmony” (Alec Motyer, Bible Speaks Today, Exodus, pp. 226-7).

2.  Giving honour within the family

The Hebrew word translated “honour” means “to give weight to, to glorify, to
esteem.” The same word is used of honouring God (e.g. Prov. 3:9; Isa. 24:15).

Honouring is an attitude of mind, but it must be expressed in action.

(@)  Children are commanded to honour their parents

The commandment speaks explicitly of children honouring their parents. By
speaking directly to the family unit, the commandment speaks to society at large.

To honour one’s father and mother means more than being subject to them, or
being respectful of their wishes; it means acknowledging the importance which is
theirs by right — esteeming and loving them simply because God has given them
this priority. Leviticus 19:3 even uses the word “fear” of the esteem in which we are
to hold our parents: “Every one of you shall revere [literally ‘fear’] his mother and
his father.”

Notice that not only father but also mother is to be honoured — mother is not to
receive any less honour than father — reverence, love and support are hers by right,
and she must not be denied them.

This honour includes the following:

= Children must listen to their parents’ instruction (Prov. 4:1; 5:1).

= Children must receive the discipline of their parents (Prov. 15:32; Heb. 12:9).

= Children must obey their parents, except when this would mean disobeying God
(Eph. 6:1; Col. 3:20).

" gr;rilg;en must care for their parents when they are old (Prov. 23:22; 1 Tim.

It is a mistake to think that the commandment is concerned with children who are
in their minority, and then to ask “what application does the commandment have for
adult children?” Rather, the commandment addresses adult children who have
been trained in the art of “parent-honouring” through the years of their minority so
that when they come of age they will know how they are to behave (a) towards their
parents and (b) towards their own children.

(b)  Parents are (implicitly) commanded to care for and discipline their children

Although the fifth commandment speaks only of the honour that children are to give
their parents, the commandment implies the care that parents are to bestow upon
their children. So when, in Ephesians 6:1-3, Paul applies the commandment to
children, he goes on immediately to apply it also to fathers: “Fathers, do not provoke
your children to anger, but bring them up in the discipline and instruction of the Lord”
(Eph. 6:4).



It is only a small step from this to seeing included in the commandment God’s
approval of the nurturing love of mothers and the disciplining love of fathers, and
his disapproval of the withholding of these from children, e.g.

= “Whoever spares the rod hates his son, but he who loves him is diligent to
discipline him” (Prov. 13:24).

= The excellent woman “looks well to the ways of her household and does not eat
the bread of idleness. Her children rise up and call her blessed; her husband
also, and he praises her” (Prov. 31:27-28).

3.  Giving honour outside the family

A further step in understanding the commandment is taken when we remember that
the family is the basic unit of humanity, and that therefore the commandment must
have application to all human relationships. After all, “mother” and “father” are titles
for those in positions of authority and care in human society. So the commandment
is relevant to:

= the respect that pupils and apprentices owe to their teachers and masters (e.g.
learning their lessons as well as they can, and without back-talk) — and the duty
of care and education that teachers and masters owe to their pupils and
apprentices (e.g. maintaining classroom discipline and teaching in a way that
their pupils can understand; not despising the weak);

= the respect that patients owe to the doctors and nurses who treat them (e.g.
making the most of their treatment) — and the duty of care that doctors and
nurses owe to those they treat (e.g. observing the Hippocratic oath);

= the respect that employees owe to their employers (e.g. working efficiently and
with good grace) — and the duty of care which employers have towards their
employees (e.g. negotiating terms and conditions of work which are both legal
and fair) — see, e.g. Ephesians 6:5-9;

= the respect (obedience of the law, payment of taxes, giving of honour) that
citizens owe to all officers of the state (e.g. the police, the magistrates, members
of parliament, the forces of the crown) — and the duty to fulfil their offices
honestly, efficiently and justly which officers of the state owe to the citizens —
see, e.g. Romans 13:1-7;

= the respect that all who are younger in years owe to those who are older in years
— and the love and discipline (insofar as this is appropriate) which all who are
older owe to those who are younger — see, e.g. 1 Timothy5:1-2;

= the respect which all equals owe to one another — see, e.g. Romans 13:8-10.

In effect, the fifth commandment concerns the stability and fruitfulness of a well-
ordered society. It is hardly surprising that when the most fundamental relationships
in the home break down, society begins to break down too.

4. Giving honour comes with a promise

Paul makes the point that the fifth commandment is unique in that it comes with a
promise of long life (Ephesians 6:1-3.). What does this mean?

(a) Negqatively

Disrespect for parents was a serious offence, punishable by death (Ex. 21:15,17;
Lev. 20:9; Deut. 21:18-21; 27:16). The individual who was persistently disrespectful
towards his father and mother could expect his possession of the land to be cut
short!

Likewise Paul says that “anyone does not provide for his relatives, and especially
for members of his household...has denied the faith and is worse than an
unbeliever” (1 Tim. 5:8). By implication such a person is liable to church discipline,
including excommunication in very gross cases of filial neglect.

(b)  Positively

The promise annexed to the commandment cannot simply be a promise of enduring
healthy life — there are too many examples to the contrary of ungodly people who
live long and prosperous lives, and of faithful, godly people who are cut off in their
youth (see Psalm 73 for the grief this gave Asaph).

“Length of days” in the land of promise is not to be understood as a promise made
to individuals, but to the community.

The land of promise was like a second Eden. While God’s people obeyed God’s
rule (of which the fifth commandment stood as half of the centrepi